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" Ye are my witnesses " 

' There is a time to keep silence and a 
time to speak " 

TWO ADDRESSES DELIVERED AT THE SERVICES 

OF THE JEWISH RELIGIOUS UNION ON 

SATURDAY, APRIL 7 and 14, 1906 



BY 



CLAUDE G. MONTEFIORE 



" Ye are my witnesses," — ISAlAH xliii, 10. 
"There is a time to keep silence and a time to speak." — 
EccLES, ill. 7* 

I 



Why do I bring these two passages, extracted 
from such wholly different authors, written at 
such widely different periods, here together ? The 
reason will become clear to you as I proceed. 

No statement is more customary, and none more 
accepted, than the statement that Judaism is not a 
missionary religion. It is frequently put forward 
by non-Jews as a proof that Judaism has no claim 
to be regarded as anything more than a tribal or 
national faith. Christianity, Mahommedanism, Bud- 
dhism — these are, it is alleged, world or universal 
religions, which have sought, and seek, to expand, 
and which are all capable of expanding. Judaism 
was, is, and ever will be, the narrow religion 
of one petty race. But what is regarded by the 
one side^ if not as a reproach, yet, at leasts as a 
mark of inferiority and an anachronism, is oddly 
enough regarded by the other side as a merit and 
a distinction. That Jews court no proselytes, that 
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Judaism does not seek to convert others to its 
own ranks, are favourite statements, 1 might say, 
favourite boasts, among Jews themselves. What 
others consider a stigma, we apparently consider 
a merit. 

Are you and I sufficiently able to free ourselves 
from prejudice so as to see things as they are ? 
Can we with profit consider upon which side the 
truth lies, or whether, as is not improbable, there 
is some truth on both ? 

I hardly know whether I need remind you that 
the merit or the stigma — whichever it be — of seek- 
ing and making no proselytes was not applicable to 
Judaism at every period of its history. At one time 
Judaism was undoubtedly a missionary religion, 
and large sections of Jews were eager to make 
proselytes* Nor were they unsuccessful. There is 
no doubt that in the three hundred years, from, 
say, 250 B.C to 50 A.D,, a large number of Gentiles 
became converts to Judaism- I cannot enter here 
into this most interesting chapter of our religion. 
Nor did the converts suddenly cease after the 
foundation of Christianity. They still continued, 
though, doubtless, in diminished numbers. Even 
when Christianity became the state religion of the 
whole Roman Empire, the attractive power of 
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Judaism did not completely disappear. The Chyrch 
and the orthodox Emperors had to pass the severest 
and cruellest laws against all Jewish proselytism 
and against all converts to Judaism, Under the 
strain and compulsion of these laws, conversions 
gradually ceased. The danger both for converters 
and for converted became too great The party or 
section among the Jews which, all along, had been 
more or iess opposed to conversion and missionary 
enterprise, was strengthened by the bitter logic of 
facts, and thus very gradually Judaism shrank back, 
or was forced to shrink back, into its own shell, 
and to relinquish every attempt at expansion and 
enlargement. A virtue was made of necessity, and 
various arguments were found to prove that Judaism 
was not, and should not be, a missionary religion. 

So for generations things have stood^and so they 
stand to-day. The Jews openly boast that they 
make no active efifort whatever to disseminate 
their religion, that Judaism does not seek or desire 
proselytes, that it is not a missionary faith. 

Let us, first of all, consider whether, a priori and 
in the abstract, it is really a thing of which any 
religion may fitly boast that it is not a missionary 
faith. 

It is to be presumed that the adherents of any 



YE ARE MY WITNESSES 



religion believe that their religion is the truest 
and the best. The orthodox members of any faith, 
more especially, hold that their religion is not only 
true, but wholly and perfectly true, and that any 
other rehgion, so far as it differs from theirs, is 
imperfect and false. They consider that truth is a 
good and precious thing in itself, and that they are 
fortunate and happy in possessing it. The believers 
of most religions, moreover, believe that religious 
truth and moral goodness are very near partners, 
very close allies^ so that, other things being equal, 
the truer your faith, the better and deeper your 
righteousness. On this ground, again, they rejoice 
in their possession of truth, and their joy is reason- 
able and legitimate, 

Is it then to be wondered at that the adherents of 
most great religions are anxious that others should 
share in the truth which they themselves enjoy? 
Is it wonderful that they desire to extend the 
borders of truth, and to make the skirts of error 
more narrow ? Is it unreasonable, if God be the 
author of truth and the lover of righteousness, 
that they should think that they are doing His 
will and serving Him rightly when they make the 
votaries of truth more numerous, when they seek to 
give to the largest number of men the chance to live 
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the highest possible life ? The purest knowledge of 
God is theirs ; the best and truest way to serve Him 
is known only to them. Are they not thoroughly 
justified in wishing to diffuse and make known this 
precious knowledge, this consummate boon, as 
widely as possible ? Is it not selfishness to wrap 
up their jewel in a napkin, and to say that none 
shall see its glory but themselves ? Will they dare 
to say that truth and goodness are the prerogative 
of a single race, and that others neither can nor 
may be admitted to the inner shrine where God is 
most fitly worshipped and most truly known ? 

The answers to these questions are plain and 
obvious. It is not surprising that every religion, 
which is more than a mere tribal cuh or national 
worship, should seek to propagate what it believes 
to be the highest truth leading to the noblest life. 
And this desire can be quite independent of, and 
can legitimately survive, the belief that true faith is 
necessary for salvation after death. For truth and 
righteousness are ends in themselves, quite apart 
from their effect upon the human soul in its destiny 
beyond the grave. 

Hence the strange thing is not that Christianity 
and Mahommedanism attempt to enlarge the 
number of their adherents, but that Judaism, if it 
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be not a mere tribal religion, does not. But no 
monotheistic creed can be tribal. If there be one 
God and one God only^ as all the great Theistic 
religions affirm, then all men are His children, and 
if all men are His children, it is surely desirable 
that they should know as much about their Father 
as possible, that they should all worship Him most 
purely, and that, through the truest knowledge of 
Him and of His laws, they should live the best and 
noblest lives. 

How, then, can any nionotheistic creed ht proud 
that it is not a missionary faith, that it does not 
gladly and eagerly welcome new-comers within its 
fold ? Why are its fences high^ its gates barred ? 
Why is admission grudgingly granted ? Why are 
not the barriers thrown down ? 

We have already seen how from sheer pressure 
of necessity Judaism ceased to be a missionary 
faith. And just as the Jews were forced in certain 
countries to wear a distinctive garb, and as, when 
the compulsion to wear it ceased, they nevertheless 
clung to the dress as if it were a part of their creed, 
50 we have seen that when the outside ban upon 
all missionary effort was largely removed, the very 
desire for expansion, the very approval of it, had 
wholly passed away. 
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But when self-consciousness gradually awoke, 
when in the middle ages the jews began to philo- 
sophise about their religion, and when in modern 
times they made comparisons and heard them 
made^ theories were constructed to account for and 
to justify the fact that Judaism, though more than a 
tribal, was yet not a missionary faith. 

To some of these theories I now invite your 
attention. One of the first, perhaps^ was the theory 
of Maimonides. It was that Christianity and 
Mahommedanism were divinely intended to be the 
stepping stones to Judaism. They were, so to say, 
to do the rough work, and pave the way, Then^ in 
the fulness of time, the doctrines of Judaism would 
be universally accepted. The jump from Paganism 
to Judaism was too great : the two daughter reli- 
gions were intended to provide the bridge. Mai- 
monides knew little history, yet, even so, his theory 
is not without its value and its truth. But it 
is totally inadequate. For, as a matter of fact, 
Judaism had been well able to proselytise suc- 
cessfully before Christianity was founded, and if it 
be said that the conception of God in Judaism is 
more abstract and purer than the conception of 
God in Christianity, and is therefore harder and 

less attractive, this argument, which at best is 

A 2 
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dubious, is inapplicable to the case of Islam, It 
may, however, be properly interjected here that if 
the theory of Maimonides be regarded as true or 
as part of the truths it ill becomes those Jews who 
accept it to laugh at, or show contempt for, the 
missionary efforts of Christianity in the heathen 
world. For these efforts, according to Maimonides' 
theoryj are divinely intended and ordained* And, 
in any case, it seems to me strange that the desire 
to reveal to others the highest religious truth, 
which, as we all believe, must produce the highest 
moral righteousness, should evoke a smile or a jest; 
it is strange that when men and women give up 
years of hardship and self-sacrifice to the realisation 
of this desire, their labours should be regarded by 
anybody, whether within or without their own 
body, with supercihousness or derision. But I pass 
from this observation — and what I have condemned 
as strange and infelicitous may be largely explained 
from all that jews have had to suffer at the hands 
of Christians, and from the too often immoral 
methods of the conversionists — to a second and 
more modern theory. 

It is argued that Judaism teaches that salvation 
after death does not depend upon what you be- 
lieve, but upon what you do* It teaches that jus- 
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tification is not of faith, but of works. Over and 
over again is that solitary sentence of the Talmud 
— an excellent sentence in its way — trotted out and 
made to do duty, '* The righteous of all nations 
shall have a share in the world to come." But this 
theory, too, is very inadequate, and it is, moreover, 
becoming rapidly out of date. For, to begin with, 
you cannot separate — as I have often pointed out 
to you- — a man's faith from his actions. For 
actions, to some extent at least, are dominated 
and controlled by faith. Justification, if such a 
thing be> is not by faith and not by works, but 
by something which is above them and includes 
them, and that is character. Not what you do^ 
not what you btlieve^ is, so far as you are con- 
cernedj the most essential thing, but what you 
are. And what you are is an amalgam of both 
works and faiths And, secondly, the reaso'n why 
it is a right and proper thing, and a good desire, 
to propagate and extend your faith is not merely 
because of the effect of right faith or of error 
upon your soul after death* The idea that error 
is moral turpitude is foolish and exploded. The 
soul of an Australian savage may deserve and 
may receive, so far as we can tell, a far gentler 
treatment after death than the soul of manv a 
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Christian and many a Jew, That is no longer 
the point* The point is, as we have already seen^ 
that truth and the .higher righteousness which 
truth produces, or can produce, are ends in them- 
selves, quite apart from any question of rewards 
and punishments after death. They are ends in 
themselves, and as such, and not as means to 
secure future happiness or to avoid future pain, 
do we legitimately desire to extend their limits 
and increase their sway. 

We cannot, therefore, get rid of the duty of 
making the truth known by any easy self-justi- 
fication, or by any easy argument such as is 
contained in quoting the adage, "The righteous 
of all nations shall have a share in the world to 
come." Moreoverj be it noted that even this 
famous and much-used sentence only speaks of 
the righteous. The wicked of all nations are 
apparently to be excluded from, a share in future 
blessedness. But are they outside our care? Are 
they beyond the providence of God ? It has been 
the weakness of all dogmatic religions that they 
have contemplated the fate of the wicked and the 
hostile with equanimity or satisfaction. But such 
narrow ideas have happily passed away. Is it, 
then, not clear, if truth and righteousness have 
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any connection whatever — and remember that 
Judaism has -boasted to possess not merely the 
truest conception of the Godhead but an exalted 
ethical code — that the number of the wicked 
among the nations must necessarily be reduced, 
when they are taught religious and moral truth ? 
Jews are never weary of pointing out the virtues 
which their faith has caused. They are a righteous 
people because of their religion. But is truth not 
universal and catholic? Surely, then, those who 
are in possession of truth, and through that truth 
are righteous, should not regard the wicked among 
the nations with indifference and unconcern ? 
Should not the light |which shines upon Israel 
be allowed to shine freely upon all ? Should 
not the truth which Israel possesses be carried 
afar ? Should it not be actively diffused through- 
out the world so that truth and righteous- 
ness may by our agency be increased, and the 
dark dominion of ignorance be narrowed ? "I 
will also give thee for a light to the nations that 
My salvation may be unto the ends of the earth," 
With which conception of our religion do these 
words cohere? To their writer is Judaism, or is 
it not, a missionary faith ? 
To meet these arguments, and others like them, 
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since God is their author, truth and righteousness 
must necessarily conquer ? Doubtless human 
words and human persuasion are imperfect, but 
nevertheless it is only by their means that truth 
has been and is being diffused in every depart- 
ment of knowledge, only by their means that 
righteousness has been increased. If you want 
to teach the world the holy truths enshrined in 
a book, it is curious that for more than two 
thousand years you have never attempted to 
translate that book, or make it accessible to the 
world at large j it is also noticeable that you 
conduct your religious services in a language 
which, except to a few scholarsj is wholly un- 
known. There is, indeed, as we shall all acknow- 
ledge, a right and a wrong method of propagating 
truth, but that for Judaism the one right method 
must be silence, seems to me equivalent, on the 
one hand, to indifference and neglect, on the other 
to self-stultification and surrender. 

At this point I must break off for to-day, but 
I will ask you to join with me in pursuing the 
subject — ' which has, perhaps, a greater bearing 
upon our Union and its mission than you may 
discern at first sight — upon a subsequent Sabbath, 

' Afiri/J, 1906- 
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I RESUME upon the present Sabbath the subject 
■which I discussed with you a week ago. That 
subject, namely, whether Jews should seek to make 
their faith more widely known in the outer world, 
seems to me by no means inappropriate for the 
present occasion. We are celebrating the Festival 
of the Passover. What is the religious essence or 
core of that festival? The mere details of the 
particular event recorded in Exodus do not greatly 
concern us. Many of us can no longer adhere in 
loving faith to its miraculous elements- Whether 
so many thousand Egyptians were drowned in the 
Red Sea, whether so many thousand Israelites ate 
unleavened bread, does not greatly matter. What 
we do celebrate, as it seems to me, what the pictu- 
resque ceremonial does symbolise, is the Birthday 
of our Religion, the Birthday of a race consecrated 
to a religious mission. The Passover is a religious 
festival^ or it is nothing. The kingdom of priests 
was then established, even though it was a long 
time before any adequate religious self-conscious- 
ness of its destiny and mission awoke in the minds 

17 
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of any individual member of the kingdom. We, 
to-day, can only fitly celebrate the Passover by 
making it a symbol, by putting into it much 
which was not in it at the beginning, but yet 
which gives to it now, and may, I think, continue 
to give to it, power, meaning^ and importance. 
On the festival of the Passover it is not, then, 
inappropriate to consider how far Judaism and 
the Jews, or any section of Judaism and any 
section of the Jews, are or can be true to their 
ancient mission, how far they can play any effec- 
tive part in the religious history and development 
of the modern world. 

We saw last Sabbath that the theories to account 
for, and to justify, on religions grounds, the ab- 
stention of Judaism from all missionary endeavours 
were all more or less unsatisfactory. But I also 
indicated that the impure methods of proselytism 
constantly adopted by Christians of various sects, 
both towards the heathen and towards the Jews, 
have not unnaturally given the Jews a thorough 
distaste for, a genuine dislike of, all propagandist 
endeavour* In direct religious work, above all 
other kinds of work, the means must be as holy 
as the end. In religious work, above all, the end 
never justifies the means. This point need not 
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here be laboured. That force and violence, that 
deceit and trickery, that the abuse of trust and 
confidence, that bribery and prevarication^ are 
odious and abominable methods of widening the 
limits of truth needs no proving, and even no 
telling. We who have suffered from all these 
methods, we who suffer from some of them to- 
day, are naturally inclined to extend our hatred 
and contempt of the methods to the end and 
purpose which can be associated with means so 
irreligious, so immoral, and so vile. 

Nor would 1, for one, seek to deny the measure 
of truth which lies in the various unsatisfactory 
and inadequate theories which were reviewed last 
Saturday* I, for one, do not even believe that any 
one religion contains complete truth, or that in any 
other religion there can be no aspect of truth, no 
special type and quality of real religiousness or real 
morality, which does not exist in my own. God 
lets His truth shine through many windows, and 
the light refracted in various ways and by various 
media is yet Ught. The Judaism which I believe 
in, and the adherents to which 1 would fain see 
increase in power and in numbers, does not hold 
that whatever is new in any otter religion is not 
true, and that whatever is true is not new. The 
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Judaism which 1 would teach makes no such ex- 
travagant and exclusive demand. Not only does 
it not say, "Extra me nulla salus/' but it does 
not even say, " Extra me nulla Veritas/" 

Nevertheless I do hold, and you will all agree 
with me, that our religion does enshrine some im- 
portant truths^ that it does stand for vital doctrines 
of religion and morality which we hope to see 
extend their sway in the modern world. Nor can 
I hold that we ourselves have nothing else to do 
but to preserve silence; that our only duty is to 
keep the truth as we believe it and live by it — if 
indeed we do — carefully away from the sight and 
knowledge of our fellow-men. The propagation 
of religious truth by right and timely methods still 
seems to me a high religious duty, and especially 
in those who have called themselves, or have been 
called, the witnesses of God. The primary busi- 
ness of a witness is surely not to keep perpetually 
silent. 

Again, as it seems to me, this question of making 
the truth known, or, at any rate, of not hiding it 
from view, is independent of the question whether 
the Jews are not merely a religious community, 
but also a nation. The independence of the two 
questions is seen in the fact that those who assert^ 
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and those who deny, that the Jews are a nation, are 
recruited from opposite ranks as regards reHgion, 
Liberals and conservatives belong to both sides, 
A religion which must be Hmited to a single race 
or nation is to-day an anachronism. If the Jews 
are a nation, then it must be possible for the 
members of that nation to include believers in 
many creeds, and if Judaism is more than a tribal 
religion, then it must be possible for the believers 
of that religion to include members of many 
nations. The co-extension of nationahty or re- 
ligion is what we object to in Russia, and what 
we hold to be a survival from a superseded and 
irrecoverable past 

But what, it will be asked, is the practical moral 
of all these words ? " What would you ask us that 
we should do?*' *' Are we to send out missions 
to India and China, to compete with the mission- 
aries of other religions in their own chosen 
fields?" I, of course, do not urge anything so 
unpractical. It is impossible to take up the work 
where it was laid down many hundred years ago. 
Conditions have widely changed^ and we have 
changed with theffip Direct propagandist endea- 
vours may no longer be within our power, and 
because not within our power, it would be idle and 
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silly to talk about, and recommend them* But 
because such direct and organised endeavours are 
not within our scopej it does not follow that our 
entire policy, and still less that our conscious and 
accepted ideal, must be one of deliberate silence. 
We have, as seems to me, to begin by changing 
our ideali by breaking down our old and long- 
established indifference to what the outer world 
believes (except in its reflex influence on ourselves), 
by recognising that the propagation of truth must 
always be an ideal to those who believe that they 
possess it. We have to break down our exclusive- 
ness, our comparative disregard of the movements 
of religious thought beyond our own borders* We 
must be more willing to welcome new-comers to 
our own fold ; we must make the conditions of 
their reception less difficult* And again we must, 
prior to attempting to exercise any influence upon 
the outer world^ put our own religious house in 
order. We must try to see things as they are. 
W^e must get to learn what we ourselves believe. 
We must attempt to know what modern Judaism 
really implies^ what is its religious relation to the 
actual faiths and doctrines of the modern world 
around us. We want Judaism to be more than a 
mere family tradition. We want to think no less 
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nobly of it than the Seer who said : *' Behold, I ap- 
point you as a light to the nations, that My salvation 
may be unto the ends of the earth." But, neverthe- 
less, we do not want to be seU-deceived. What is 
Judaism, then ; what can Judaism be^ — this Judaism 
which may once more, perchance, play some part 
in the religious history of the world? We must 
clarify our ideas ; we must gradually shape them 
into articulate words and doctrines. We must 
look outside as well as inside. We must recognise 
those who are our antagonists and those who are 
our allies. We must find out if old names still 
mean old doctrines, We must study — so far as we 
can — the present religious position of the world ; 
we must open our eyes and perceive what doctrines 
are fresh, and which are superseded or perishing ; 
where the growing religious thought of the world 
has arrived, and whither it is tending. We must 
seek to estimate how 'this general thought and its 
conclusions aflEect our own position and the his- 
toric teachings of our own faith. We must then 
consider what in our own religion is still strong and 
true and capable of growth, and what is weak 
and erroneous and decaying. We must ask what 
we have to ignore or let drop, what we have to 
emphasise and strengthen ; where the setting sets 
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oS the jewel, where it hides it from the view ; 
where the raiment of form is appropriate, where 
the swaddling clothes stiffen and deform. 

To some extent, at least, we shall sympathise 
with one of the old theories about Judaism and 
its future, which has been partly used to prop up 
the doctrine that Judaism is not a missionary faith. 
For wCj too, shall admit that what is most impor- 
tant in Judaism is not its ceremonial, but its teach- 
ing, not its rites, but its doctrines. If the doctrine, 
so far as it is true and pure, prevails, we shall mind 
less about the embodiment; nor shall we^ in the 
last resort, mind about the name. If Judaism 
triumph under another name, if we can even 
help in and further such a triumph, we shall be 
content ''Not unto us, O Lord, not unto us be 
the glory." 

Such, then, is the task before us ; such the pur- 
pose and the aim, for which, and in the light of 
which, we should seek to study the task, and help 
towards its solution and accomplishment. It is a 
heavy taskj upon which many generations would 
have ^to labour ; [which needs not merely deter- 
mination and effort, but clarity of thought, eman- 
cipation of mind, liberty of action, liberty of speech, 
I look around and ask myself ; Is English Judaism 
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capable and willing and likely to take part in this 
work ? Is it free enough, is it clear enough ? are its 
eyes enough open^ its ears enough alert ? I deeply 
regret, for ray part, to be compelled to believe that 
the answer to this question can only be in the 
negative. And, thereforej though we are only a 
fragment of English Judaism, though our numbers 
are few and our future uncertain, I yet feel that it is 
only the UnioHi who, with small and feeble steps, 
and in the smallest measure and degree, can take 
any share in the preparatory labours of self- 
enlightenment, purification, and development. If 
we are not to do it, or rather if we cannot and 
are not to make a tiny contribution towards its 
accomplishment, then, so far and for the present, 
nothing, or next to nothing, can be done in 
England at all. For only we, as I venture to 
think, may open our eyes and see ; only we may 
freely follow the argument of truth whither truth 
may lead ; only we may open our mouths and 
speak. 

The Servant of the Lord, according to the pro- 
phetic conception, had a certain duty toward his 
own community as well as toward the outer world. 
The witnesses of God had to bear testimony to the 
men of their own race. And so too. in our own 
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Nevertheless here too there is a right way and 
a wrong way of setting about the work of speech. 
The best and most nutritive foods are not whole- 
some for all stomachs and at all times; even so 
the highest and purest truth, in all its sides and 
aspects, may not be wholesome and desirable for 
all minds at all times and seasons. In the particular 
case in question^ in order to secure certain ends 
which are common to us all — such as that of 
teaching little children that God is righteous and 
wishes them to be good and truthful — it may be 
highly reasonable for liberals to associate them- 
selves with traditionalists^ even on the condition that 
in the attainment of that supreme end much else 
shall be taught with which they,, the liberals, are in 
disagreement, and much omitted which they would 
like to see taught. Any condition thus entered 
into for common work must be honourably obeyed. 
It can rightly continue so long as the end in view 
cannot otherwise be achieved. Again, so far as 
there is an aspect of liberal Judaism which is 
destructive — even although it be only destructive 
in order to produce a more permanent and a nobler 
construction — it may not be desirable to speak of 
it where the auditor would be unable to appreciate 
or apprehend it rightly. But is it not the fact — 
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by saying that what the traditionalist believes the 
liberal denies. That would be making the one 
all affirrnation, the other all denial. Both are at 
least equally positive and constructive, and where 
they differ^ it is not merely that the one thinks 
the other wrongs but what is of far greater con- 
sequence, that each thinks that he is right The 
truth as it seems to liberals is as positive and 
as precious as it is to the traditionalists. It is 
as coherent and of a piece. We ii/ant it to pre-* 
vaii, we think that it will prevail, because we 
believe it to be true, because we believe that it 
has the essential qualities of truth, because we 
believe that it will produce, and be helpful to- 
wards, the higher righteousness and the most 
abiding peace. Of all the strange misconceptions 
of our position, perhaps the strangest is the idea, 
however honestly held, that we ought to keep 
our faith to ourselves, and not to disseminate the 
truth as we honour it and believe it. For, within 
the community or without the community, it is, as 
it seems to me, our duty to be witnesses for the 
truth, the positive, the light and life bringing truth, 
as we conceive it and love it. Within as without 
the community we have to remember that if there is 
a time to keep silence, there is also a time to speak. 
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have to substitute another, built on surer and more 
permanent foundations, yet equally Jewish, equally 
capable of making him who possesses it warm with 
the love of God, eager to be His servant and His 
witness. 1 know that some of my friends think 
that I exaggerate the importance of doctrine, and 
the importance of whether a Jew thinks critically, 
or thinks traditionally, or does not think at all, 
about the Bible and the Pentateuch. They do not 
convince me. Faith must always be the essential 
element in all true religious life, in all higher com- 
munion with God- And, as to the Bible, it seems 
to me of grave moment that Judaism should still 
be heid, and still be taught, to rest upon foundations 
which can no longer be reconciled with the assured 
conclusions of knowledge. Listen to this sentence 
from a book by a learned and impartial Christian 
divine of America, "In the great Universities of 
Europe and America, and in the leading theological 
schools, iAere is not a singis teacher of cotufnand* 
ing scholarship who still adheres to the traditional 
view of the Old Testajn&ntr If Judaism be insepa- 
rably tied to that view, if we cannot disentangle 
ourselves from it, can we still be the witnesses of 
God, who is the author of truth no less than He is 
the author of goodness ? But if we can disentangle 
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ourselves from it, if we can reach a higher truth, 
no less monotheistic, no less rehgiouSj should we 
not seek to do so for our own sakes, for our 
children's sake, for the sake of our mission and 
our charge ? 

These high endS| which, as it seems to me, are 
all coherent and consistent, all tending in one 
direction — the direction of freedom, enlightenment, 
religion and truth — I pray that our Union, if it 
continue to live, may be able, in its small and 
insignificant degree, to forward and to serve. 

ApHi 14, [906, 
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